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With this in view, Padmapaada states that this (adhyaasa)
necessarily 'be accepted.' Here he employs two words- (the
adhyasa) and 'avasyanf (necessarily). The first word refers
to Tratyaksha Pramaana' (perceptual apprehension) and
the second to 'an umaana pramana' (inference). These two
pramaanas conclusively prove the positive nature of'ajnana'.

To begin with, perception. Take the expressions, <!
am ignorant, 'I do not know myself and other'. The first
sentence makes the self the 'asraya' of 'ajnana9. In both
I have the immediate and direct apprehension of 'ajnana'.
They establish the positive existence of 'ajnana' and take
the (the not-self) to be the object of 'ajnana'.This is a fact
of experience.

Objection : When I say 'I am ignorant' is it not an
apprehension of the absence of 'jnana' ? Is not 'ajnana' the
negative of 'jnana' ?

Re^Sy : No. Just as in the statement 'I am happy^ I
have an immediate awarences of a positive content, so do I
have in 'I am ignorant This is a pure perceptual know-
ledge. This is not possible ; 'ajnana' is the negation ('abh-
ava') of 'jnana' for 'abhava' is cognised not by perception
but by 'anupalabdhi'.

Is 'abhaava' cognised by perception ? It is impossible
to apprehend perceptually the absence of 'vijnana in the
self. So we experience 'jnanabhava' after experiencing
the contradictory of the ground or without experiencing ?
Now in the statement 'There is no nowledge in me', we
have an experience in which we have the apprehension of
^dharmipratiyogi9 and 'artha^ or a positive something. Here